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The Alevi treatise described in this article is one of the many unstudied texts in the tradition 28 of Zazaki religious literature. It is described by the author as his
29
Book on 'Alī, the important incarnation of God, and the doctrines of writer's ancestors, the 30 great Qizilbāshs 3 (i.e. Alevis). 31
The present work is, to my knowledge, known in only one Zazaki manuscript that I located The manuscript is written in the Arabic script in the Zazaki language by a non-professional watermark reads "W. Lemoine". The date of manufacture of the paper is 1784 (watermark).
50
All of the manuscript is written with black ink; there is no any shanjarf word. The binding 51 is somewhat late of brown leather. The author was Isa Beg b. 'Alī, who held the title Sultan
52
Efendi and was also known as Sultan. Although born in Diyarbekir, he had lived in Istanbul 53 from his early years. We know nothing more about him except that he was the author of an 54 Islamic History (Ta'rīkh), which comprised at least three volumes. 4 
55
From the characteristics of the manuscript it is important to note several graphic features.
56
Judging from the handwriting and the dates, the copy of this work was made by several 57 scribes. The principles of writing several words are different not only for different scribes, 58 but sometimes are not even the same for the same scribe. The letter wāw, for example, is 59 frequently written as lām, for example in the word vate, and h .ā is written instead of the letter 60 jīm, for example in the word cüab. There are many crossed-out words, and letters written 61 above the lines, which were omitted or did not fit in the line. There are also many Turkisms 62 in the text; that is, Turkish words, sentences, phrases, and lines of verse.
63
As for the place of origin, the main scribe was evidently of Zazaki background and training, The focus of the second chapter of the first maqāla is on 'Alī and his role within Alevism.
104
At the outset it is necessary to recall that Efendi's work is essentially a history of the Alevi 105 community within the bounds of the Ottoman Empire. Since, for Efendi, the Muslim
106
Ottoman Empire served as a place from which a "deadly message" came (he was referring 107 to the H . anafī teaching of the Ottoman muftīs), the role of 'Alī was certainly not already 
117
It is interesting that the author also has translated some parts of the 'Alī's Nahj al-Bilāgha 118 into Zazaki. On the evidence of the manuscript, Sultan Efendi translated no less than nine 119 sentences of 'Alī's advice from Arabic into Zazaki, and seven into Turkish.
120
The first and the second sections of the second maqāla are both dedicated to the Alevi In the present Zazaki treatise, along with the Zazki and Turkish poems that it inspired, the Kashf al-Ghumma (Qumm, 1961) , iii, pp. 227-343; and Najm al-Dīn Ja'far b. Muh . ammad al- 'Askarī, al-Mahdī al-Maw'ūd al-Muntaz . ar 'inda 'Ulamā' Ahl al-Sunna wa al-Imāmīyya (Beirut, 1977) . Finally, the author protests that, since the times are evil, Alevis have to speak in symbols.
212
Alevism is different from "Ottoman religion", and Alevis must be able to adopt different 213 policies with different groups, even though these may well cause them many severe problems.
214
It is clear that the structure of the author's symbolism owes much to the usages that were by the "symbol of heart" and the "symbol of tongue". Observing the first symbol is always 220 necessary. But if someone is certain that an injury will befall him, his property or one of his 221 co-religionists, then he is released from the obligation to fight for the faith with the tongue.
222
Authorship
223
It is well-known that there is a large amount of forgery in the religious writings of Kurdistan, should still be classified as a specimen of this kind of literature rather than as an authentic
227
Alevi work. 21 The key to its oddity, in any case, seems to lie in the fact that it was both an Sultan Efendi as separate works, the attribution to him of the second part must be rejected.
237
From the manuscript itself, it is plain that the first section was written by a professional Bektaşi Gülleri (Istanbul, 1985) ; M. Düzgün, M. Comerd, and H. Tornêcengi, Dêrsim de Diwayi, Qesê Pi-kalıkan, Erf u Mecazi, Ç ıbenoki, Xeletnayêni [Dersim'de Dualar, Atasözleri, Mecazlar, Bilmeceler, Şaşırtmacalar] (Ankara, 1992) .
other words, is a treatise written in the Alevi style and spirit on the basis of Alevi works by 247 someone who can be identified as the author of this work.
248
In contrast to the conciseness of the first maqāla, the discussion of the second maqāla is 249 diffuse and aphoristic. Here much use is made of Shiite theology and so it is not exactly 250 Alevi. In fact, it seems to be a work written for a different set of readers in a somewhat 251 different style and spirit. On turning to second maqāla, one is struck by the fact that author 252 and addressee alike are suddenly referred to in a manner different to that of first maqāla.
253
There is no mention of Sultan Efendi. One would have expected at least some expression 254 of good wishes for his success at the end of the treatise, on a par with those that come at the 255 end of first maqāla; but the second simply peters out with a defective poem. It is, thus, clear 256 that the first and the second maqālas cannot have been conceived as parts of the same work.
257
In principle, of course, both could still be authentic works by Sultan Efendi or another Alevi 258 intellectual, but this possibility can be ruled out on other grounds.
259
The stylistic contrast between the two maqālas of the treatise is glaring. Where the 260 first is a very simple text including legends, anecdotes, aphorisms and poetry loosely strung 
271
What then can we say about the author? He was certainly a Shiite, more precisely a Shiite 272 who was under influence of imāmī and Ghālī sects. The first part of the work has come to 273 be attributed to Sultan Efendi, as an Alevi intellectual, but there is nothing to give clues to 274 the authorship of the second part.
275
Conclusion
276
Our Zazaki Alevi treatise, in any case, turns out to be a source for Alevi sociological and 277 theological history, and one may conclude by asking whether this discovery warrants any 278 reconsideration of previous, often harsh, judgments on the subject. As has been seen, much 279 depends on whether or not one accepts the writer's claims and, especially, the date of the 280 treatise, which is the earliest Zazaki text that we have. If one accepts this -and to me there 281 seems to be no valid reason why one should reject it -then the treatise represents a source of 282 great importance for early events of Alevi religion and community. But, even if the writer's 283 arguments are not accepted at face value, the treatise is no late compilation, for it is found 284 in a manuscript that has been dated to the eighteenth-nineteenth century, and so it should 285 be placed at least on a par with the panegyric we have for other Zazaki texts.
286
Needless to say, by no means all the issues raised by this new text have been discussed 287 here, but it is hoped that enough has been said to demonstrate its considerable interest and 288 (I believe) importance. This would seem to be the best that one can do in the way of guess-289 work. Going beyond guesswork would be preferable, of course, but it is only in connection 290 with the author's life that the sources afford us a glimpse of a real personality at work, and 291 they only show us enough to make us realise how little information was transmitted. In order to achieve a uniform style and standard the Bedir Khan system is used to 301 transliterate the Zazaki words included in this glossary. 
